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. Brhadaranyaka Upanisad 4.3.8

side constitute the zenith; the vital functions on his bottom side constitute the nadir;
and all his vital functions together constitute all the quarters.

“About this self (afman), one can only say ‘not—, not—.’ He is ungraspable,
for he cannot be grasped. He is undecaying, for he is not subject to decay. He has
nothing sticking to him, for he does not stick to anything. He is not bound; yet he
neither trembles in fear nor suffers injury. Truly, Janaka, you have attained freedom
from fear.”

After Yajfiavalkya had said this, Janaka of Videha replied: “May that freedom
be yours too, Yajfiavalkya, you who have taught us that freedom from fear. Homage
to you! These people of Videha and I myself—here we are at your service!”

One day Yajfiavalkya paid a visit to Janaka, the king of Videha, thinking to

himself, “I won’t tell him.” But once, when the two were engaged in a discus-
sion about the daily fire sacrifice, Yajfiavalkya had granted Janaka of Videha a
wish. The wish he chose was the freedom to ask any question at will, and
Yajfiavalkya had granted it to him. So it was the king who now put the question to
him first.

2“Yajhavalkya, what is the source of light for a person here?”

“The sun, Your Majesty, is his source of light,” he replied. “It is by the light of
the sun that a person sits down, goes about, does his work, and returns.”

“Quite right, Yajfiavalkya. 3 But when the sun has set, Yajfiavalkya, what then
is the source of light for a person here?”

“The moon is then his source of light. It is by the light of the moon that a per-
son sits down, goes about, does his work, and returns.”

“Quite right, Yajfiavalkya. 4 But when both the sun and the moon have set,
Yaijhavalkya, what then is the source of light for a person here?”

“A fire is then his source of light. It is by the light of a fire that a person sits
down, goes about, does his work, and returns.”

“Quite right, Yajfiavalkya. 5 But when both the sun and the moon have set,
Yijiiavalkya, and the fire has died out, what then is the source of light for a person
here?”

“The voice is then his source of light. It is by the light of the voice that a person
sits down, goes about, does his work, and returns. Therefore, Your Majesty, when
someone cannot make out even his own hand, he goes straightway toward the spot
from where he hears a voice.” ‘

“Quite right, Yajiiavalkya. 6But when both the sun and the moon have set, the
fire has died out, and the voice is stilled, Yajfiavalkya, what then is the source of
light for a person here?”

“The self (@tman) is then his source of light. It is by the light of the self that a
person sits down, goes about, does his work, and returns.”

7“Which self is that?”

“It is this person—the one that consists of perception among the vital functions
(prana), the one that is the inner light within the heart. He travels across both
worlds, being common to both. Sometimes he reflects, sometimes he flutters, for
when he falls asleep he transcends this world, these visible forms of death. 8 When

111



4.3.8 The Early Upanisads

¥ A S geNr S aRAtwweAe i dged ||
BT g Rl ¢l
O8I JT UaH YOS § U &Y 9ad 3¢ ¥ WSS T | g
g @y | v me Redd o me swmdie T
WAGEH T | T JUGHHST WG Wafy qHRhaHhE-
AT ST Gy | g oA yeltee dewr gatadr 5T
TRy = faga @9 Aty & v @ ST g@mhfy | see
gov: @gsartantafe (R
T TT T T AN T G WafwT | 3 T R ger |
T TR G GHET Wi | SRS YHE: gerer | T g g
g gewr Wl | o SR gaedt gee | @ R
Har 11201
qqa ST Wtk | x
T AR RETg: gERTEER |
TR g & o gev w1199l
STOIT T BORT ISR R |
q Saasydl aent o gov wwde: 119R11
E ITHIIHEATAET €917 3T oo Tg |
3aa S dg ARgAEr sEAgdaT wat gz 19311
ARHHE THT T & qfy sk |
& T dedfeng: | gt g waR g T afwe | o

GeATgSIRaes @Y 3fy | Aty @ smremty oty gw sk |

S g wEfntafy’ |
EISE WS qE q@I | o st e g 119wl
%ﬂﬂqﬂn?ira_ﬂﬂaﬂﬂwﬂqwﬂmﬂwﬂﬂqﬂmﬁ wferamr
sferaamgafr @wds | @ oy fhframraanaeT et | seer
T oV 3 |

112

Brhadaranyaka Upanisad 4.3.15

at birth this person takes on a body, he becomes united with bad things, and when at
death he leaves it behind, he gets rid of those bad things.

9 “Now, this person has just two places—this world and the other world. And
there is a third, the place of dream where the two meet. Standing there in the place
where the two meet, he sees both those places—this world and the other world.
Now, that place serves as an entryway to the other world, and as he moves through
that entryway he sees both the bad things and the joys.

“This is how he dreams. He takes materials from the entire world and, taking
them apart on his own and then on his own putting them back together, he dreams
with his own radiance, with his own light. In that place this person becomes his own
light. 10In that place there are no carriages, there are no tandems, and there are no
roads; but he creates for himself carriages, tandems, and roads. In that place there
are no joys, pleasures, or delights; but he creates for himself joys, pleasures, and
delights. In that place there are no pools, ponds, or rivers; but he creates for himself
pools, ponds, and rivers—for he is a creator. 110n this subject, there are these
verses:

Subduing by sleep the bodily realm,
Remaining awake, he contemplates
the sleeping senses.
Taking the light, he returns to his place—
The golden person!
The single goose!
12 Guarding by breath the lower nest,
The immortal roams outside the nest;
The immortal goes wherever he wants—
The golden person!
The single goose!
13 Traveling in sleep to places high and low,
The god creates many a visible form—
now dallying with women,
now laughing,
now seeing frightful things.
14" All they see is his pleasure ground;
But him no one sees at all.

“So people say that one should not awaken a man who is sound asleep; it is
very hard to cure anyone to whom that person has not returned. Now, people also
say that this place of his is the same as the place he is in when he is awake, because
one sees in a dream the same things one sees when one is awake. Here, in dream, a
man becomes his own light.”

“Here, sir, I'll give you a thousand cows! But you’ll have to tell me more than

that to get yourself released!”

15“Well, after this person has enjoyed himself and traveled around in that se-
rene realm and seen for himself the good and the bad, he rushes along the same path
and through the same opening back again to the realm of dream. Whatever he may
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have seen in that serene realm does not follow him, because nothing sticks to this
person.” ]

“Quite right, Yajiiavalkya. Here, sir, I’ll give you a thousand cows! But you’ll
have to tell me more than that to get yourself released!”

16Well, after this person has enjoyed himself and traveled around in that realm
of dream and seen for himself the good and the bad, he rushes along the same path
and through the same opening back again to the realm where one is awake. What-
ever he may have seen in that realm of dream does not follow him, because nothing
sticks to this person.”

“Quite right, Yajfiavalkya. Here, sir, I'll give you a thousand cows! But you’ll
have to tell me more than that to get yourself released!”

17Well, after this person has enjoyed himself and traveled around in this realm
where one is awake and seen for himself the good and the bad, he rushes along the
same path and through the same opening back again to the realm of dream.

18 “It is like this. As a large fish moves between both banks, the nearer and the
farther, so this person moves between both realms, the realm of dream and the
realm where one is awake.

19t js like this. As a hawk or an eagle, after flying around in the sky and get-
ting tired, folds its wings and swoops down into its nest, so this person rushes into
that realm where as he sleeps he has no desires and sees no dreams.

20“Now, he has these veins called Hita. They are as fine as a hair split a thou-
sandfold and are filled with white, blue, orange, green, and red fluid. Now, when
people appear to kill or to vanquish him, when an elephant appears to chase him, or
when he appears to fall into a pit, he is only ignorantly imagining dangers that he
had seen while he was awake. But when he, appearing to be a god or a king, thinks
‘I alone am this world! I am all!’—that is his highest world.

21“Now, this is the aspect of his that is beyond what appears to be good, freed
from what is bad, and without fear.

“It is like this. As a man embraced by a woman he loves is oblivious to every-
thing within or without, so this person embraced by the self (Gtman) consisting of
knowledge is oblivious to everything within or without.

“Clearly, this is the aspect of his where all desires are fulfilled, where the self is
the only desire, and which is free from desires and far from sorrows.

22“Here a father is not a father, a mother is not a mother, worlds are not worlds,
gods are not gods, and Vedas are not Vedas. Here a thief is not a thief, an abortion-
ist is not an abortionist, an outcaste is not an outcaste, a pariah is not a pariah, a
recluse is not a recluse, and an ascetic is not an ascetic. Neither the good nor the bad
follows him, for he has now passed beyond all sorrows of the heart.

23“Now, he does not see anything here; but although he does not see, he is quite
capable of seeing, for it is impossible for the seer to lose his capacity to see, for it is
indestructible. But there isn’t a second reality here that he could see as something
distinct and separate from himself,

24“Nor does he smell anything here; but although he does not smell, he is quite
capable of smelling, for it is impossible for the smeller to lose his capacity to smell,
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for it is indestructible. But there isn’t a second reality here that he could smell as
something distinct and separate from himself.

25 “Nor does he taste anything here; but although he does not taste, he is quite
capable of tasting, for it is impossible for the taster to lose his capacity to taste, for it
is indestructible. But there isn’t a second reality here that he could taste as some-
thing distinct and separate from himself.

26 “Nor does he speak anything here; but although he does not speak, he is quite
capable of speaking, for it is impossible for the speaker to lose his capacity to speak,
for it is indestructible. But there isn’t a second reality here that he could speak to as
something distinct and separate from himself.

27 “Nor does he hear anything here; but although he does not hear, he is quite
capable of hearing, for it is impossible for the hearer to lose his capacity to hear, for
it is indestructible. But there isn’t a second reality here that he could hear as some-
thing distinct and separate from himself.

28 “Nor does he think of anything here; but although he does not think, he is
quite capable of thinking, for it is impossible for the thinker to lose his capacity to
think, for it is indestructible. But there isn’t a second reality here about which he
could think as something distinct and separate from himself.

29 “Nor does he touch anything here; but although he does not touch, he is quite
capable of touching, for it is impossible for the toucher to lose his capacity to touch,
for it is indestructible. But there isn’t a second reality here that he could touch as
something distinct and separate from himself.

30*“Nor does he perceive anything here; but although he does not perceive, he is
quite capable of perceiving, for it is impossible for the perceiver to lose his capacity
to perceive, for it is indestructible. But there isn’t a second reality here that he could
perceive as something distinct and separate from himself.

31 “When there is some other thing, then the one can see the other, the one can
smell the other, the one can taste the other, the one can speak to the other, the one
can hear the other, the one can think of the other, the one can touch the other, and
the one can perceive the other. .

32“He becomes the one ocean, he becomes the sole seer! This, Your Majesty, is
the world of brahman.” So did Yajiiavalkya instruct him. *“This is his highest goal!
This is his highest attainment! This is his highest world! This is his highest bliss!
On just a fraction of this bliss do other creatures live. .

33 “Among human beings, when someone is successful and rich, ruling over
others and enjoying to the utmost all human pleasures—that is the highest bliss of
human beings. Now, a hundred measures of such human bliss equal a single mea-
sure of the bliss enjoyed by the ancestors who have won their world. And a hundred
measures of the bliss enjoyed by the ancestors who have won their world equal a
single measure of the bliss enjoyed in the world of the Gandharvas. A hundred
measures of bliss enjoyed in the world of the Gandharvas equal a single measure of
bliss enjoyed by gods-by-rites, that is, those who have become gods by performing
rites. A hundred measures of bliss enjoyed by gods-by-rites equal a single measure
of bliss enjoyed by gods-by-birth—and, one might add, by those who are learned in
the Vedas and who are not crooked or lustful. A hundred measures of bliss enjoyed
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by gods-by-birth equal a single measure of bliss enjoyed in the world of Prajapati—
and, one might add, by those who are learned in the Vedas and who are not crooked
or lustful. A hundred measures of bliss enjoyed in the world of Prajapati equal a
single measure of bliss enjoyed in the world of brahman—and, one might add, by
those who are learned in the Vedas and who are not crooked or lustful. Now this,
undoubtedly, is the highest bliss. This, Your Majesty, is the world of brahman.” So
said Yéajiavalkya.

“Here, sir, I'll give you a thousand cows! But you’ll have to tell me more than
that to get yourself released!”

_ At this point Yajfiavalkya became alarmed, thinking: “The king is really sharp!
He has flushed me out of every cover.”

34 Yajfiavalkya continued: “After this person has enjoyed himself and traveled
around in that realm of dream and seen for himself the good and the bad, he rushes
along the same path and through the same opening back again to the realm where
one is awake.

35t is like this. As a heavily loaded cart goes along creaking, so this bodily
self (atman), saddled with the self (@man) of knowledge, goes along groaning as he
is breathing his last. 36 Now a man grows feeble on account of either old age or
sickness.

“It is like this. As a mango or a fig or a berry detaches itself from its stem, so
this person frees himself from these bodily parts and rushes along the same path and
through the same opening back again to a new life (prana).

371t is like this. As soldiers, magistrates, equerries, and village headmen shout,
‘He’s arrived!” and ‘Here he comes!’ as they wait expectantly with food, drink, and
lodging for a king who is about to arrive, so all beings shout, ‘Brahman has
arrived!’ and ‘Here comes brahman!’ as they await a man who knows this.

3841t is like this. As soldiers, magistrates, equerries, and village headmen
throng around a king who is about to depart, so at the time of death all the vital
functions (prana) throng around this self (@tman) as he is breathing his last.”

% “Now, as this self (@man) grows steadily weaker and begins to lose conscious-
ness, these vital functions (prana) throng around him. Taking into himself these
particles of light, he descends back into the heart. When the person connected with
sight turns back, the man loses his ability to perceive visible forms. 2 So people say:
‘He’s sinking; he can’t see!’—‘He’s sinking; he can’t smell!"—‘He’s sinking; he
can’t taste!’—‘He’s sinking; he can’t speak!’—‘He’s sinking; he can’t hear!’—
‘He’s sinking; he can’t think!’—‘He’s sinking; he can’t feel a touch!’—‘He’s sink-
ing; he can’t perceive!” Then the top of his heart lights up, and with that light the
self exits through the eye or the head or some other part of the body. As he is de-
parting, his lifebreath (prana) departs with him. And as his lifebreath departs, all his
vital functions (prana) depart with it.

He then descends into a state of mere awareness and develops into one who is
thus endowed with perception. Then aomn_m:,m and rites, as well as memory, take

hold of him.
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3 “It is like this. As a caterpillar, when it comes to the tip of a blade of grass,
reaches out to a new foothold and draws itself onto it, so the self (gtman), after it
has knocked down this body and rendered it unconscious, reaches out to a new
foothold and draws itself onto it.

4Tt is like this. As a weaver, after she has removed the colored yarn, weaves a
different design that is newer and more attractive, so the self, after it has knocked
down this body and rendered it unconscious, makes for himself a different figure
that is newer and more attractive—the figure of a forefather, or of a Gandharva, or
of a god, or of Prajapati, or of brahman, or else the figure of some other being.

5 “Clearly, this self is brahman—this self that is made of perception, made of
mind, made of sight, made of breath, made of hearing, made of earth, made of wa-
ter, made of wind, made of space, made of light and the lightless, made of desire
and the desireless, made of anger and the angerless, made of the righteous and the
unrighteous; this self that is made of everything. Hence there is this saying: ‘He’s
made of this. He’s made of that.” What a man turns out to be depends on how he
acts and on how he conducts himself. If his actions are good, he will turn into
something good. If his actions are bad, he will turn into something bad. A man turns
into something good by good action and into something bad by bad action. And so
people say: ‘A person here consists simply of desire.” A man resolves in accordance
with bis desire, acts in accordance with his resolve, and turns out to be in accor-
dance with his action. 6On this point there is the following verse:

A man who’s attached goes with his action,
to that very place to which
his mind and character cling.
Reaching the end of his action,
of whatever he has done in this world—
From that world he returns
back to this world,
back to action.

“That is the course of a man who desires.
“Now, a man who does not desire—who is without desires, who is freed from

desires, whose desires are fulfilled, whose only desire is his self—his vital functions
(prana) do not depart. Brahman he is, and to brahman he goes. 7On this point there
is the following verse:
When they are all banished,
those desires lurking in one’s heart;

Then a mortal becomes immortal,
and attains brahman in this world.

“It is like this. As a snake’s slough, lifeless and discarded, lies on an anthill, so
lies this corpse. But this noncorporeal and immortal lifebreath (prana) is nothing

but brahman, nothing but light.”
“Here, sir, I'll give you a thousand cows!” said Janaka, the king of Videha.

8“On this point there are the following verses:
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Brhadaranyaka Upanisad 4.417

There is an ancient path

extremely fine and extending far;
It has touched me, I ve discovered it!
By it they go up te the heavenly world

released from here,

wise men, knowers of brahman.

9 In it are the white and the blue, they say,

1

—

16

17

the orange, green, and red.
By brahman was this path discovered;
By it goes the knower of brahman,
the deer of good, the man of light.

Into blind darkness they enter,
people who worship ignorance;
And into still blinder darkness,
people whe delight in learning.
‘Joyless’ are those regions called,
in blind darkness they are cloaked;
Into them after death they go,
men who are not learned or wise.
If a person truly perceives the self,
knowing ‘I am he’;
What possibly could he want,
Whom possibly could he love,
that he should worry about his body?

The self has entered this body, this dense jumble;
if 2 man finds him,
recognizes him,
He’s the maker of everything—the author of all!
The world is his—he’s the world itself!

While we are still here, we have come to know it.
If you’ve not known it, great is your destruction.
Those who have known it—they become immortat,
As for the rest—only suffering awaits them.

When a man clearly sees this self as god,
the lord of what was
and of what will be,

He will not seek to hide from him.

Beneath which the year revolves.
together with its days,

That the gods venerate
as the light of lights,
as life immortal.

In which-are established
the various groups of five,
together with space;

I take that to be the self—
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Brhadaranyaka Upanisad 4423

I who have the knowledge,
I who am immortal,
I take that to be—
the brahman,
the immortal.

18 The breathing behind breathing, the sight behind sight,
the hearing behind hearing, the thinking behind thinking—
Those who know this perceive brahman,
the first,
the ancient.

19 With the mind alone must one behold it—
there is here nothing diverse at all!
From death to death he goes, who sees
here any kind of diversity.

20 As just singular must one behold it—
immeasurable and immovable.
The self is spotless and beyond space,
unborn, immense, immovable.
21 By knowing that very one a wise Brahmin
should obtain insight for himself.
Let him not ponder over a lot of words;
it just tires the voice!

22 “This immense, unborn self is none other than the one consisting of percep-
tion here among the vital functions (prana). There, in that space within the heart, he
lies—the controller of all, the lord of all, the ruler of all! He does not become more
by good actions or in any way less by bad actions. He is the lord of all! He is the
ruler of creatures! He is the guardian of creatures! He is the dike separating these
worlds so they would not mingle with each other. It is he that Brahmins seek to
know by means of vedic recitation, sacrifice, gift-giving, austerity, and fasting. It is
he, on knowing whom a man becomes a sage. It is when they desire him as their
world that wandering ascetics undertake the ascetic life of wandering.

“It was when they knew this that men of old did not desire offspring, reasoning:
‘Ours is this self, and it is our world. What then is the use of offspring for us?’ So
they gave up the desire for sons, the desire for wealth, and the desire for worlds, and
undertook the mendicant life. The desire for sons, after all, is the same as the desire
for wealth, and the desire for wealth is the same as the desire for worlds—both are
simply desires.

“About this self (@man), one can only say ‘not—, not—.’ He is ungraspable,
for he cannot be grasped. He is undecaying, for he is not subject to decay. He has
nothing sticking to him, for he does not stick to anything. He is not bound; yet he
neither trembles in fear nor suffers injury.”

“These two thoughts do not pass across this self at all: “Therefore, I did some-
thing bad’; and ‘Therefore, I did something good.” This self, on the other hand,
passes across both those; he is not burnt by anything that he has done or left undone.

23The same point is made by this Rgvedic verse:
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Brhaddaranyaka Upanisad 4.5.6

He is a Brahmin’s eternal greatness—

he’s not made greater or smaller by action.
It’s his trail that one should get to know;
And when a man knows him,

he’s no longer stained by bad deeds.

“A man who knows this, therefore, becomes calm, composed, cool, patient, and
collected. He sees the self (atman) in just himself (Gtman) and all things as the self.
Evil does not pass across him, and he passes across all evil. He is not burnt by evil;
he burns up all evil. He becomes a Brahmin—free from evil, free from stain, free
from doubt,

“He is the world of brahman, Your Majesty, and I have taken you to him.” So
said Yajiiavalkya.

“Here, sir, I'll give you the people of Videha together with myself to be your
slaves!”

24 Now, this is the immense and unborn self, the eater of food and the giver of
wealth. A man who knows this finds wealth. 25And this is the immense and unborn-
self, unaging, undying, immortal, free from fear—the brahman. Brahman, surely, is
free from fear, and a man who knows this undoubtedly becomes brakman that is
free from fear.

rﬂw Now, Yijfiavalkya had two wives, Maitreyi and Katyayani. Of the two,
Maitreyi was a woman who took part in theological discussions, while
Katyayani’s understanding was limited to womanly matters. One day, as he was
preparing to undertake a different mode of life, 2Yajniavalkya said: “Maitreyi, I am
about to go away from this place. So come, let me make a settlement between you
and Katyayani.”

3 Maitreyi asked in reply: “If I were to possess the entire world filled with
wealth, sir, would it, or would it not, make me immortal?” “No,” said Yajfiavalkya,
“it will only permit you to live the life of a wealthy person. Through wealth one
cannot expect immortality.” :

4“What is the point in getting something that will not make me immortal?” re-
torted Maitreyl. “Tell me instead, sir, all that you know.”

5 Yajfiavalkya said in reply: “You have always been very dear to me, and now
you have made yourself even more so! Come, my lady, I will explain it to you. But
while I am explaining, try to concentrate.” 6 Then he spoke:

“One holds a husband dear, you see, not out of love for the husband: rather, it is
out of love for oneself (afman) that one holds a husband dear. One holds a wife dear
not out of love for the wife; rather, it is out of love for oneself that one holds a wife
dear. One holds children dear not out of love for the children; rather, it is out of love
for oneself that one holds children dear. One holds wealth dear not out of love for
wealth; rather, it is out of love for oneself that one holds wealth dear. One holds
livestock dear not out of love for livestock; rather, it is out of love for oneself that
one holds livestock dear. One holds the priestly power dear not out of love for the
priestly power; rather, it is out of love for oneself that one holds the priestly power
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BU 3.9.28 Notes

1.1
1.2

1.3

1.4

1.5

1.6

1.7

verses, is that a man does not possess a root from which he can be reborn after death;
he is like a tree that has been uprooted. '

ADHYAYA 4

1. BUMM) sa. — 2. BU(M) adds janako vaideho.

1. BU(M) transposes 1.2 and 1.3. — 2. BUWM) failino vag vai. — 3. BUM) tac
chailino ’bra-. — 4. BU(M) omits iti (but not Bohtlingk 1889a). — 5. BU(M) omits
istam hutam . . . bhitani.

What could a person . . . possibly have: another possible translation is: “could it possi-
bly belong to someone who cannot speak?”

one-legged brahman: for this image, see CU 3.18.2-6.

One should venerate: the verb upa \as (“to venerate”) in the Upanisads has the mean-
ing of “to take as,” that is, take one thing to be the same as another. The term thus es-
tablishes equivalences between components of different spheres, e.g., between bodily
components and elements of the cosmos. This meaning is thus very similar to that of
other technical terms, such as bandhu and upanisad: see Int., p. 24.

counterpart [bandhu]: see Int., p. 24.
Rgveda . . . glosses: for the enumeration of the sciences, see BU 2.4.10 n.; CU 7.1.2.

a thousand cows . . . elephants: traditionally the expression hastyrsabham sahasram
(here and in §§ 3-7) has been translated “a thousand cows with a bull the size of an
elephant.” For reasons given by Hillebrandt (1920, 461-62), I take the first compound
as “elephants and bulls.” The term sahasram (“thousand™), I think, is a shorthand for
gosahasram (“a thousand cows™, see BU 3.1.1; the same shorthand is found below at
BU 4.3.14-16, 33).

1. BUM) ka eva te kim abravid iti. — 2. BU(M) sa (Bohtlingk 1889a, vr in Weber
prana). — 3. BUM) vadhasarka.

breath: the Sanskrit term prapa has the meaning of both breath and life. Here, “for the
love of breath” means for the sake of life. What Yajfiavalkya wants to point out is that
people do things that they should not do in order to obtain a livelihood and thus pre-
serve their life.

1. BUM) ka eva te kim abravid iti. — 2. Bohtlingk 1889a reads barsna for varsna
throughout this passage. — 3. BU(M) omits iti (but not Bshtlingk 1889a).

when they ask . .. as the truth: on the superiority of an eyewitness account in deter-
mining the truth, see also BU 5.14.4; AR 2.40.

1. BUM) ka eva te kim abravid iti. — 2. BU(M) omits api. — 3. BUM) srotram hi
disah. — 4. Bohtlingk 1889a omits sahasram (oversight?).

1. BUM) ka eva te kim abravid iti. — 2. BU(M) tat satyakamo ’bra-. — 3. BUM)
abhiharyati, LV follow BU(M) reading. — 4. Bohtlingk (1889a) omits sahasram
(oversight?).

1. BUM) ka eva te kim abravid iti. — 2. BU(M), Radhakrishnan (1953) sthititd.
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2.1

2.2

22-3

2.3

24

3.1

Notes BU4.3.1

~ 3. BU(M) omiits hrdayam . . . ayatanam. — 4. BUM) hrdayena hi sarvani bhistani
pratitisthanti.

1. BUM) atha ha janako vaidehah. — 2. BU(M) omits astu.

Hidden teachings: the upanisads Janaka possessed were the six statements told him by
various theologians, statements that established equivalences between brahman and
speech, breath, sight, hearing, mind, and heart. Here again I think the term upanisad is
used in its primitive sense of hierarchical equivalences. See BU 3.9.26 n.

1. BUM) before indho adds sa hovaca.

gods in some ways . . . the plain: It was a widespread assumption that gods liked cryptic
sayings (see BU 3.4.1; AU 1.3.14); see the detailed note of Keith (1909, 232 n. 13) on
this subject. For this expression in other vedic texts, see Mukhopadhyay 1987.

Indha, Viraj: Indha means “one who kindles” (cf. SB 6.1.1.2), and Viraj means the
“shining” or “preeminent” one. In the waking state they reside in the eyes, while dur-
ing sleep they meet in the space within the heart (see BU 2.1.17 n.; 4.3). On the person
in the eye, see also BU 2.3.5, and on the Hita, see BU 2.1.19 n.

1. BUM) adds sati. — 2. BUM) td@ va asyaita hita nama nadyo yatha kesah sahas-
radha bhinnah for yatha . .. bhavanti. — 3. BUM) etam for etad. — 4. BU(M) omits
eva.

1. BUM) tasya va etasya purusasya praci. — 2. BUM) daksipah. — 3. BUM)
asango 'sito na sajyate na vyathate. — 4. BUM) omits na risyati. — 5. BUM)
vaideho namas te yajiiavalkyabhayam tvagacchatad yo. — 6. BU(M) omits namas te
"stu. — 7. BU(M) adds iti. :

this person: probably refers here to the union of Indha and Viraj in the heart. The di-
rections here make sense if we think of the person as facing the east (cf. BU 1.1.1 n.).

not—: see BU 2.3.6 n.

Jfreedom from fear [abhaya]: this is directly linked to the knowledge of brahman at BU
4.3.21; 4.4.25. ‘

These people . .. your service: this idiomatic sentence literally means: “Here are the
people of Videha and here am I!” For a more direct statement of the same, see BU

4.4.23.

For a detailed study of the philosophical content of this text (BU 4.3-4), see Hanefeld
1976, 20-70.

1. On the reading see next note. — 2. BU(M) samitdatuh. — 2. BUM) pirvah.

I'won’t tell him: many scholars read sam enena vadisye and translate, “I will converse
with him.” My translation is based on the reading as sa mene na vadisye, and it is sup-
ported by the reading of the commentator Samkara (on the accent making this division
possible, see Weber, p. 1183; see also Edgerton 1965, 153, n. 2; Hanefeld 1976, 21, n.
1). I think that this reading makes better sense within the context; what would be the
purpose of Yajfiavalkya’s thinking that he should converse when he was already in
Janaka’s presence? Neither can the phrase simply mean, “I will not speak with him”
because one would surely not come into the presence of a king and simply refuse to
speak. “I won’t tell him” would imply a mental reservation that he will not answer
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BU 4.3.1 Notes

32
33

34

35

3.6

3.7

3.8
39
3.10

3.11
3.12
3.14

fully any question that is put to him. Yajfiavalkya, like many other teachers of his time
(see CU 4.4-14), is portrayed as not wanting to reveal his knowledge. But Janaka ex-
ercised the wish Yajfiavalkya had granted him. This wish is recorded in the SB
11.6.2.10, where Janaka, after teaching Yajfiavalkya the secret meaning of the daily
fire sacrifice (agnihotra), extracts from him the promise that Janaka would be permit-
ted to ask any question he wanted. In this light Janaka’s repeated statements, “But
you’ll have to tell me more than that to get yourself released” (§§ 14, 15, and 33; KaU
1.21) and Yajfiavalkya’s observation, “The king is really sharp! He has flushed me out
of every cover” (§ 33), make sense. This also explains why Janaka spoke first, becanse

Yajfiavalkya was keeping silent. Yajfiavalkya did not want to reveal what he knew, but
Janaka made him do it. .

1. BUM) viparyetiti.

1. BUM) candrajyotih samrad iti hovaca. — 2. BUM) candrepaivayam.
— 3. BUM) viparyetiti.
1. BUM) agnijyotih samrag iti hovaca. — 2. BU(M) viparyetiti.

1. BU(M) vagyotih samrad iti hovaca. — 2. BU(M) viparyetiti. — 3. BUM) nyetiti
(not Bohtlingk 1889a).

1. BUM) atmajyotih samrad iti hovaca. — 2. BUWM) viparyetiti.

The self . . . of light: Here there appears to be a transition to the states of sleep and
dream (what one does when the lights are out at night). This is confirmed by the state-
ments regarding sleep in the next section.

1. BUMM) places purusah after vijianamayah. — 2. BUM) lokau samcarati.
— 3.BUM) sadhih. — 4. BU(M) places mrtyo rijpani at the end of 3.8.

across both worlds: the two worlds are the visible world when we are awake and the
world of deep sleep. These two meet (samdhya) in the twilight zone, the juncture be-
tween night and day, which is the state of dream. On fluttering, see SU 3.18; the term
lel@yati evokes the fluttering of a bird, the flickering of a flame, the trembling of a leaf,
or the rustling of the wind (see Brereton 1982, 448 n. 30).

1. See BU 4.3.7 n. 4.
1. BU(M) omits ete.

1. BUMM) transposes puskarinyah andsravantyah. — 2. BU(M) reads vesantah and
transposes puskarinth and sravantih.

1. BUM) tad apy ete. — 2. BU(M) omits bhavanti. — 3. BUM) paurusah.
1. BUM) aparam. — 2. BU(M) iyate amrto. — 3. BUWM) paurusah.
1. BU(M) kascana pasyatiti. — 2. Bohtlingk (1889a) tan nayatam. — 3. BU(M) omits

iti. — 4. BU(M) adds iti evam evaitad yajfiavalkya. — 5. BU(M) vimoksayaiva.

Sound asleep: the term ayata :5.»:% means “stretched out.” Some take this word to
mean “suddenly.”

Now, people . .. own light: for a different interpretion of this passage, see Slaje 1993.

But you’ll have . . . yourself released: my translation of this phrase is consistent with
my reading of the confrontation between Janaka and Yaijfiavalkya (see BU 4.3.1 n.).
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3.15

3.16
3.17
3.18
3.20

3.21

3.22

3.23

Notes BU 4.3.31

Most translators see here a reference to final liberation (moksa); the phrase would then
mean: “Tell me more than that for the sake of liberation.” I do not think this is the cor-
rect interpretation, especially because the term moksa or vimoksa is never used in this
Upanisad with reference to the final liberation from the cycle of rebirth, while the verb
muc- is used at BU 1.5.17 for release from a sin, which is often connected with debt
and obligation, and at CU 6.16.2 for release of a person charged with a crime.

1. BU(M) omits the entire passage 3.15.
serene realm: the state of deep sleep.

along the same path: for the paths along which a person travels into the heart during
dream time and into the veins of the heart during deep sleep, see BU 2.1.17-19.

nothing sticks to this person: see BU 3.9.26; 4.2.4; 4.4.22; 4.5.15.
1. BUM) svapnante.

1. BU(M) omits the entire passage 3.17.

1. BUM) etd ubhav-.

1. BUM) adds bhayam. — 2. BU(M) transponses deva iva and rdjeva. — 3. BU(M)
sarvam asmiti. — 4. BUM) adds atha yatra supto na kamcana kamam kamayate na
kamcana svapnam pasyati.

1. BUM) asyaitad atmakamam aptakamam akamam. ripm — 2. BUM) $arira atma
for purusah. — 3. BUM) asyaitad aticchando ’'pahatapapmabhayam ripam.
— 4. BUM) asoka-.

Now . . . from sorrows: there appears to be a transition here from the description of

dream to that of deep and dreamless sleep. The BU(M), in fact, inserts before this pas-
sage the sentence “where as he sleeps . . . no dreams” found at the end of § 19.

1. BU(M) adds yajiia ayajiiah. — 2. BU(M) transposes candalo 'candalah and paul-
kaso 'paulkasah. — 3. BUM) -gatah. — 4. Bohtlingk (1889a) -gatah, Weber’ ed. of
BUM) punyenanvagatah (oversight?).

recluse [Sramana): in later literature this word becomes a technical term used almost
exclusively with reference to non-Brahmanical wandering mendicants. It is unclear,
however, whether in this early text the term has the same meaning; it may well refer to
Brahmanical religious virtuosi: see Olivelle 1993, 9-16.

ascetic [tapasa]: refers to those who undertook fierce bodily mortifications. Later lit-
erature identifies them with forest hermits.

1. BUM) tad drastavyam na for tan na.

3.23-31 Now, he does not see . . . perceive the other: see the parallel passages at BU 2.4.14;

4.5.15. The Sanskrit is pithy and has been subject to different translations. The intent, I
believe, is clear. Although a person in deep sleep does not perceive through the senses,
the reason for this is not that he has lost his capacity, that is, his real nature. It is like a
fire, which always burns (i.e., has the capacity to burn even when latent within the fire-
drill), but will not burn when there is nothing near it. Thus, the reason he does not see,
for example, is not the same as the reason why a blind man cannot see. The self in deep
sleep (and after death, see BU 2.4.12; 4.5.13) does not see because there is nothing to
see except himself. See Hanefeld 1976, 31 n. 24.
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BU 4.3.24 Notes

3.24 1. BUM) tad ghratavyam na for tan na. — 2. BUM) ghranad for ghrater.

3.25 1.BUM) rasayati. —2. BUM) vijanan vai. — 3. BUM) tad rasam na. — 4. BUM)
rasad for rasayater.

3.26 1. BUM) tad vaktavyam na for tan na. — 2. BU(M) vaco (Bohtlingk 1889a ukter) for
vakter; Weber (p. 1184) comments: “T am at a loss to explain the vaco otherwise than
by the assumption of its standing instead of vacaso”; vr in Weber na hi kurvato vipar-
ilopo.

327 1. BUM) tac chrotavyam na for tan na.

3.28 1. BUM) tan mantavyam na for tan na.

3.29 1. BUM) tad sprastavyam na for tan na.

3.30 1. BU(M) tad vijieyam na for tan na. — 2. BUM) vijiianad for vijiiater.

3.31 1. BU(M) omits the entire passage 3.31.

3.32 1. Bohtlingk (1889a) places the danda before bhavati. — 2. BU(M) hainam uvaca.
— 3. BU(M) omits ygjfiavalkyah . . . gatih.

3.33 1. BUM) kamaih for bhogaih. — 2. In place of sa eko . . . prajapatiloka anandah
BU(M) reads sa ekah karmadevanam anando ye karmana devatvam abhisampadyante
| atha ye Satam karmadevanam anandéh sa eka djanadevanam anando ya$ ca srotriyo
‘vrjino *kamahatal | atha ye Satam Gjanadevanam anandah sa eko devaloka dnando
yas ca Srotriyo "vrjino ’kamahatah | atha ye Satam devaloka ananddh sa eko gandhar-
valoka anando yas ca Srotriyo "vrjino ’k@mahatah | atha ye Satam gandharvaloka
anandah sa ekah prajapatiloka anandah. — 3. BUMM) omits athaisa . . . anandah.
— 4. BUM) hainam anusasasaitad amytam for hovaca yajivalkyah (see BU 4.3.32 n.
2). — 5. BUM) adds sa va esa etasmin samprasade . . . vimoksayaiva brihiti (as in
BU 4.3.15 except buddhantayaiva for svapnayaiva, sa yad atra for sa yat tatra).

Among human . . . highest bliss: see the parallel passage at TU 2.8.
YajRiavalkya became alarmed: see BU 4.3.1 n. for the possible reason.

3.34 1. BU(M) omits the entire passage 3.34.

3.35 1. BUM) transposes 3.35 and 3.36. — 2. BU(M) utsarjad yati, Bohtlingk (1889a) ut-
sarjam yati (see Whitney 1890a, 416-17).

3.36 1. BUM) omits tad. — 2. BU(M) $arira dtma for purusa.

3.37 1. BU(M) and some mss. of wWE_SQ ayantam.
all beings: the reference is to the vital powers and their corresponding objects: see
Edgerton 1965, 159; KsU 3.4-5.

3.38 1. BUM) -granfanya upasamayanti. — ?2. BUM) evam haivamvidam for evam . . .
-kale. — 3. BU(M) upasamayanti.

4.1 1. BUM) yatrayam Sariram atma-. — 2. BUM) nitya.

particles of light: the reference here, in all likelihood, is to the vital functions them-
selves. For this comparison, see KsU-3.3.

42 1. BUM) rasayatity ahuh. — 2. BUMM) sa esa jiah savijfidno bhavati, and places this

phrase after savi- . . . -kr@mati. — 3. BUM) samvijiiana-.

518

4.3

44

45

4.6

4.7

4.8
4.8-9

Notes BU 449

sinking: literally the term ekibhavati means “he becomes one.” The meaning here is
that the vital functions are collapsing inward and becoming merged into the self or into
the single vital breath (prana).

He then descends . . . take hold of him: these two phrases are obscure and the readings
of the two recensions diverge substantially. I have used the readings of the Madhyan-
dina recension to emend the Kanva by reading samjiianam eva for savijiidnam eva,
and by placing samjfianam evanvavakramati before savijiiano bhavati The commen-
tator Samkara sees here a reference to the passage of the self into a new body. His in-
terpretation is supported by the use of the prefixes nih (“away”) and ut (“ap”) in the
verbs describing the departure of the faculties at death, and by the use of ava (“down™)
with reference to the self acquiring awareness. If that is the case, then the descent of
the self into a womb is accompanied by a state of simple awareness (samjAiana), which
develops into full perception (vijigna), followed thereafter by the learning he had pre-
viously acquired, the rites (karma) he had performed, and his memory. Karma here
may also refer to the effects of his past deeds: see the verse in § 6. For meaning of

“memory,” see CU 7.13.1 n.

1. BUM) gatvatmanam upasamharati. — 2. BU(M) evam evayam purusa idam.
— 3. BUM) gamayitvitmanam upasamharati.

As a caterpillar . . . onto it: Thieme (1968a, 60), on the basis of the Madhyandina re-
cension which omits “Reaches out to a new foothold,” sees here the image of a cater-
pillar going to the edge of a leaf, building a cocoon around itself, and then emerging
from it with a new body.

1. BUM) evam evayam purusa idam. — 2. BUM) omits. — 3. BU(M) tanute.
— 4. BU(M) transposes daivam and brahmam. — 5. BUM) adds va manusam.
— 6. BU(M) vanyebhyo bhiitebhyah.

As a weaver . . . more attractive: the simile here is taken from weaving, possibly the
weaving of tapestry (Thieme 1968a, 60), and not from metallurgy as assumed by
many. Rau (1970, 24-27) has shown that pesas refers to colored weaving material
rather than to gold.

1. BU(M) adds vanmayah. — 2. vr in Weber prthvimaya. — 3. BUM) Srotramaya
akasamayo vayumayas tejomaya dpomayah prthivimayah. — 4. BUM) omits kama-
mayo ‘kamamayal. — 5. BUM) adds harsamayo "harsamayo. — 6. BUWM) tad yade-
dammaya 'domaya. — 7. BUM) adds bhavati. — 8. BUM) papeneti. — 9. BUM)
tathakratur-. — 10. BU(M) omits yat kratur bhavati. — 11. BU(M) -padyata iti.

Action: the term “action” (karma) in this verse appears to have the technical meaning
of “residual effect of past actions” of the karma doctrine.

1. BUM) sthitah (but not Bohtlingk 1889a). — 2. Weber (p. 1184) comments: “The
original reading may have been nirviayani.” This reading is followed by Bohtlingk
(1889a), Senart (1934).

When they . . . in this world: this verse occurs also at KaU 6.14.
L. BUM) vitarah. — 2. BUM) pada d: utkramya svargam lokam ito vimuktah.

path: probably refers to the veins of the heart called Hita, which also contain fluids
with these colors: see BU 4.3.20.
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4.9 1. BUM) brahmavit taijasah punyakre ca.

4.10 1. BUM) ye sambhitim upasate. — 2. BUMM) sambhityam (Bohtlingk [1889a] sam-
bhiitiam mc).

Into blind . . .in learning: this verse occurs also at IU 9. The Madhyandina version
reads “nonbecoming” and “becoming” in place of “ignorance” and “learning,” a read-
ing found also at IU 12 and viewed as superior by Horsch 1966, 165—66.

4.11 1. BUM) asuryd. — 2. BUM) pretyapi- for pretyabhi-, and -budha for -budho.
“Joyless” . .. wise: a version of this verse occurs at [U 3.

4.12 1. BUM) samcaret.

4.13 1. BUM) samdehe.

4.14 1. BU(M) places this verse immediately after verse 11. — 2. BUM) tad eva santas tad
u tad bhavamo. — 3. BUM) aved;i, Bohtlingk (1889a) avedi; cf. Edgerton 1965, 163,
n. 3. — 4. BUM) evopayanti.

While . . . awaits them: cf. KeU 2.5; KaU 6.4.

4.15 1. BUM) vicikitsati.

When a man . .. from him: cf. KaU 4.5, 12; IU 6. The Madhyandina recension reads:
“Then he will not have any doubts.” See Thieme 1965, 94.

4.16 1. BU(M) transposes verses 16 and 17. — 2. BU(M) hyopasate-.

4.17 the various groups of five: the phrase paiica paficajandh may also mean “the five
groups of five,” but I think the repetition of pafica is meant to indicate an indetermi-
nate number of such groups of five. According to the commentator Samkara, these
groups of five may include Gandharvas, ancestors, gods, demons (asura), and evil
spirits (raksasa), or the four social classes with the Nisadas as the fifth. In AB 3.31 the
five are given as gods, men, Gandharvas and Apsarases (together), serpents, and an-
cestors. See the list given in verse 18, to which food is added in the Madhyandina re-
cension (see BS 1.4.12). For the significance of the number five, see BU 1.4.17 n.

4.18 1. BUM) adds annasyannam.
The breathing . . . the ancient: cf. KeU 1.2. For an examination of this sort of expres-
sion, see BU 2.1.20 n.

4.19 1. BUM) manasaivaptavyam.
With the mind . . . diversity: cf. KaU 4.10, 11.

4.20 1. BUM) manasaivanudrastavyam; Radhakrishnan (1953) aprameyam. — 2. BUM)
maha dhruvalh (Bohtlingk 1889a, vr in Weber mahan dhruvah).

422 1. BUM) sa va ayam atma. — 2. BUM) omits yo ’yam . .. chete. — 3. BU(M) adds

sarvam idam prasasti yad idam kimca. — 4. BUM) bhitadhipatih. — 5. BUM)
lokesvarah. — 6. BU(M) lokapalah. — 7. BUM) sa. — 8. BUM) tam etam
vedanuvacanena vividisanti brahmacaryena tapasa Sraddhaya yajiienandsakena ca.
— 9. BUM) lokam ipsantah. — 10. BUM) adds brahmana aniicand. — 11. BUWM)

asango ’sito na sajyate na vyathata iti. — 12. BUM) omit na risyati. . . tarata iti.
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4.23

Notes : BU4.5.1

— 13. BUMM) ubhe ubhe hy esa. — 14. BUM) adds amrtah. — 15. BUM) sadhva-
sddhuni nainam. — 16. BUM) adds ndsya kenacana karmana loko miyate.
He does not . .. by bad actions: cf. KsU 3.8.

dike: this term probably refers to the raised earthen boundaries across paddy-fields that
both allow one to walk across wet land and mark the boundaries between properties.
The image is transferred to the cosmic sphere, where the self is seen as the boundary
that keeps the various cosmic entities in their proper places. The term setu has been
frequently translated as “bridge” (e.g., Hume 1931), but that is misleading because a
bridge spans and connects two pieces of land separated by water, whereas a dike does
the opposite; it divides and separates. Thus at CU 8.4.1 a dike is called a “divider.” See
CU 8.4 for a longer account of this image; see also MuU 2.2.5; SU 6.19.

did not desire offspring: see BU 3.5.1.
not—: see BU 2.3.6 n.
pass across: this expression here and in § 23, I believe, implicitly recalls the earlier

image of the self as a dike. Nothing belonging to this word is permitted to cross be-
yond that dike. This is more explicitly stated in CU 8.4.1-3.

he is not burnt: the term “burn” (tapati) here and in § 23 has both the literal meaning
of setting fire to something and the extended meaning of causing harm, as in the slang
use of “burnt.”

1. BUM) karmand vardhate. — 2. BUM) karmand lipyate. — 3. BUMM) §rad-
dhavitto. — 4. BUMM) pasyet, and adds sarvam enam pasyati sarvo ’sydtma bhavati
sarvasyatma bhavati. — 5. BU(M) transposes phrases nainam papma tarati/tapati and
sarvam papmanain taratiftapati. — 6. BUM) vijaro vijighatso ’pipaso. — 7. BUM)
adds ya evam veda and inserts here 4.24 with the variants noted there. — 8. In place of
esa . . . samrat BUM) reads sa va esa mahan aja atmajaro 'maro ’bhayo mrto
brahma. — 9. BUM) abhayam vai janaka prapto ’siti.

Rgvedic verse: here and elsewhere in these Upanisads I have translated the term Ic as
“Rgvedic verse.” Unless otherwise stated, however, these verses are not found in the
extant corpus of the Rgveda. The term rc may be a generic reference to “verse,” but I
have chosen to interpret it more strictly, especially to distinguish it from the term §loka
(“verse™) also used in these documents (see BU 1.5.1). This verse occurs also at TB
3.12.9.7-8.

He is ... greatness: 1 take the pronoun “he” as referring to the self. Others translate:
“This is the eternal greatness” and assume that greatness is the subject of the entire
verse.

It’s his trail: on the image of the trail, see BU 1.4.7.
Here, sir ... . your slaves: see BU 4.2.4 n.

1. BUM) adds sa yo haivam etam mahantam ajam Gtmanam annddam vasudanam
veda. — 2. BU(M) omits ya evam veda.

1. BUM) ’bhayo ’mrto.

Another version of this story is given at BU 2.4, where most of the explanatory notes
are given.
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