KANDA I

PRAPATHAKA 1

The New and Full Moon Sacrifices

i.1.1. @ For? food thee, for strength thee !*
b Ye are winds, ye are approachers.*
¢ Let the god Savitr impel you to the most excellent offering.
d O invincible ones, swell with the share for the gods,
Full of strength, of milk, rich in offspring, free from sickness, from

disease.*

e Let no thief, no evil worker, have control over you.

Jf Let Rudra’s dart avoid you.®

g Abide ye, numerous, with this lord of cattle.
k Do thou protect the cattle of the sacrificer.

! Cf. KS.i. 1; KapS. i, 1; MS.i.1.1; VS. i
1. Ini.l. 1-18 are given the Mantras for
the Adhvaryu at the new and full moon
sacrifice, The Brahmana is only found
in the TB. iii, 2. 1, but appears in the
Senhités of the other ﬂwwvnu. KS. xxx,
10; Npﬁm. xlvi. 8; MS. iv. 1. 1, andin
nw i 7.1 2-8. With Mantra b the
calves are driven away from the cows
when milk is required for the offering,
by means of a branch cut with a ; ¢-g are
addressed to the cows, and 2 to the
branch ; see BGS. i.1; Ap(S. i. 2; MCS,
i. 1. 1; KQS. iv. 2. 1-11; Hillebrandt,
Neu- und Vollmondsopfer, pp. 4 seg.

2 MS. has subhitdya.

3 Updydva stha is omitted by M8, and VS, and
©B. i. 7. 1. 8 declares that the words are
undesirable, as thus an enemy approaches
the sacrificer. The OB. explains the
reference to vdydvak on the ground that
the wind makes the rain to swell and the
cowa to swell, and so the cows are called
winds. KS. and MS. explain that Vayu
is the overseer of the atmosphere, the

1 [m.08.34]

deity of the cattle, and so Viyu gives
them to the atmosphere. Bohilingk
(ZDMG. 1vi. 116) suggests that the real
reading was originally awiyivah, ‘ ye are
departers’, as opposed to the following
words * ye are approachers’, and he refers
the terms to the calves, who are first
driven away and then allowed to retarn
after the milking for the sacrifice. Such
an error cannot of course be accounted
for except on the theory of a written
text, and the same hypothesis of a
written text is held by von Negelein
(VOJ. xvii 99) as the explanation of the
strange yugagara of KS. and MS., which
he thinks -a really yugakdra. ..E.m PW.
takes Seaeav as from ti, but that is
decidedly far-fetched; see L iy
Harvard Oriental Series, xi, p. xlii.

4 KS. MS. and V8. omit drjasvatih piyasvasih,

and MS. also omits the other thres
words; they add indriya before devabha-
gdm, for which they have bhdgim. Cf.
Ap(s.i. 2. 6.

8 This is omitted in MS, and VS.

o s



L 1.2—] The New and Full Moon Sacrifices (2

1. 1. 2. @ Thou® art the substance of the sacrifice.? .
b The Raksas is burned up, the evil spirits are burned up.
¢ The Vedi* hath come to the sacrificial straw,

Made by Manu, fashioned with the Svadhs cail. p Fare along a.ro MEMF &Eﬂww&.@.
The sages fetch it from in front, g Thou art going o o gods, .
The delightful straw for the gods to sit on here.’ . 1.8 a Be'ye pure for the divine rite, the sacrifice to the gods,
d Thou art impelled by the gods. b Thou art the cauldron of Matarigvan,
e Thou art made to grow by the rains. j ¢ Thou art the heaven, thou art the earth.
J O divine straw, let me not hit thee either across or along,® d Thou art the all-supporting with the highest support.2
Let me hit n’% joints, ¢ Be bnﬂr waver not. <
.M Let me come to no harm in cutting thee. S Thou art the strainer of the Vasus, of & hundred streams, thou art
7 O divine straw, rise with a hundred shoots, that of the Vasus, of a thousand streams,
Let us rise with a thousand shoots. 9 The spot (stoka) has been offered, the drop has been o Fered.
. tact of earth. % To Agni, to the mighty firmament |
w W—Mmﬂwom”o“awrﬂm”m:moom om.pM_uMnFm... ) i Hail nmo Mww and mnn.w.r -w
m Thou art the girdle of Aditi, the cord of Indrans. % This is she of all life, this is the all-encompassing, this is the
n Let Pasan tie a knot for thee, that knot shall mount me. all-doing,
i Bo ye united, that follow holy orders,
Ye that wave® and are fullest of sweetness,
Delightful for the gaining of wealth.

3) The Vedi and the Milking of the Ciws [—i1.4

0 I hold thee up with the arms of Indra, I seize thee with the head
of Brhaspati.

! The parallel toxts, KS. i. 2; KapS. i. 2; straw the Vedi, is not difficult in the

MS. i. 1. 2, differ very considerably in
ntent and arra t. The Mantras
" accompany the collecting of the sacrificial
straw and its tying with a cord; see
TB. iii. 2. 2; KS. xxxi. 1; KapS. xlvii.
1; MS, iv, 1. 2; BES. i 2; ApgS. i. 8;
MGS. 1. 1.1; Hillebrandt, Hou: und ¥ob-

. “mondsopfer, 3. 8.

3 ghosad is very obscure: KS. and MS. have
gosad, apparently ¢sitting among the
cows’ ;- the comm. takes it as ‘wealth ’ ;
probably ghogad is no more than an error
for gosad.

3 The reference to burning shows that some
implement must have been heated: the
Satras make out that it is an asida, a
sickle for cutting the straw, or 2 horse’s
rib, the latter not being heated. The
use of fire against demons is world-wide ;
see Frazer, Adonis, Attis, and Osiris3,
Pp. 254 seg. .

4 dhigand probably here means the Vedi;
of. Hillebrandt, Ved. Myth. i. 179-181
Pischel, Ved, Stud. ii. 86, quotes Dhisana
as a goddess in VS. i. 19=MS. i 1. 7
(see on TS. i. 1. 6), but the ‘Vedi seems
more probably meant. The inversion
of expression by which the Vedi is made
to approach the straw, instead of the

priestly terminology.

5 KS. and KapS. here tad @haranti, MS. has

taydvah or idyd vah , which it ex.
plains (iv. 1. 2) as referring to the
Dhisapa, which. all the Brahmanas
equate with Vidya. But td & vahanti is
much more probable and uiyd may be a
case of a rare Sandhi (Macdonell, Vedic
Grammar, p. 66, n. 8) ; tad is no more than
an easy correction.

¢ KS., MS. iv. 1.-2, and M(S. i. 1. 1, 83 have

mddhé mdpdri pdrus ta rdhyasam, which
clearly must have the semse that in
cutting the straw the cutter must cut at
the joints, not above rior below. It is
doubtful whether the accusative is one
of the direct object, ‘reach’, ¢hit’, or
merely one of content, ‘as to the joint
may I be successful.’ Either view is
possible; cf, Delbriick, 4itind. Synt. p.176.
PW. vi. 322 accept the accusative as one
of the direet objeet but the examples are
not decisive, e.g. stmam RV. i 41, 7;
upastutim, viii. 70, 18 ; kdmam ¢B.1i. 8. 5.
10. Even makhdsya pirak (VS. xxxvii. 8)
may be taken as an accusative of content.
7 The Sttras use this Mantra in the _&E-—.
after ddityai rdsnasi and before indranyai
samndhanam,

m With Soma I cusidle thes,
n O Vignu, guard the offering,

curds for Indra.

i 1.4. @ For* the rite you two, for the gods may I be strong.

! Thero are considerable variants in the

Parallels, 8. 1, 8; KapS. 1. 8; MS. i, 1.
3; V8. i. 2-4. For the Brihmana, see
TB. iii. 2. 8; KS. xxxi. 2; MS. iv. 1.3;
OB.1.7.1.11-21. Maniragis addressed
to the sacrificial vessels, b-¢ to the pot or
cauldron used for heating the milk, and
S to the strainer i 938 s8id over the cows
as they are milked. In response to the
question, ‘Which hast thou milked ?*
the names in % are given; with I the
washing.-water is brought up in the
dohana, and with m the milk is cardled
and deposited with n: see Apgs. i, 11.
10; BES. 1.8 K(S. iv. 2. 19-34; Hille.
brandt, New- und vouy opfer, pp. 10, 11,

® In V8. paraména dhimnais taken by Eggeling

(SBE. xii. 187) as connected with
driihasra, but there seems no Ppossibility
of doubting the parallelism of °dhdyah
and dhdmnd.

KS. and MS. have the simpler drmina, but

the sense must be the same here; the
reference is to the mixing of the milk
with a drop of waier (rmi).

# There are a 8ood many variants in KS, i.4;

KapS. i. 4; MS. 1. 1. 4, 5; VS. i, 611,
The ritual accompanying the Mantras is
as follows, according to B, i. 1. 2, 1;
K(CS.ii. 8. 10. The Adhvaryu takes the
winnowing-basket (rirpe) and the Agni.
hotra ladle with the words, ¢ You twe for
the rite.’ He also takes first one and the
other with the words ¢ thee for accom.
plishment (zéa)’; the other texts (MS.
VS.) read vdm here also, Hot 4. The
BCS. i. 4.5, Apgs. i 15. ¢ apply the
first Mantras to the hands, not to the
utensils, Then the utensils are heated
‘and the evil pirits consumed: Then the
Adhvaryu touches the yoke of the cart
which holds the offering and ‘which is
‘behind (i.e. west of) the Garhapatya fire.
The Mantra < I gaze, &e.’, is spoken when
he looks at the puriddgiya, i. e, the rice,
&e. ; wni rdtiya is accompanied by casting
a blade of grassaway. The next Mantras
Accompany the offering, and the reference
to those that have doors is to the saeri.
ficer’s house, The offering is deposited



5] The Waters, the Skin, the Millstones, and the Grain [—i.1.6

14— The New and Full Moon Sacrifices o . ) ,
b Ye divine waters, that ‘go in front and first purify,’ forward lead
this sacrifice, place in front the lord of the sacrifice.
¢ You Indra chose for the contest with Vrtra, ye chose Indra for
the contest with Vrtra.
d Ye are sprinkled.”
¢ I sprinkle you® agreeable to Agni, to Agni and Soma.
f Be ye pure for the divine rite, for the sacrifice to the gods.
g The Rakgas is shaken off, the evil spirits are shaken off.
# Thou art the skin of Aditi, may the earth® recognize thee [1].
i Thou art the plank® of wood, may the skin of Aditi recognize thee.
% Thou art’ the body of Agni, the loosener of speech.®
1 I grasp thee for the joy of the gods.
m Thou art the stone of wood.
B n Do. thou with good labour elaborate this offering for the gods.
o Utter food, utter strength ;
E | » Make ye glorious sounds.
\ ¢ May we be victorious in contest.
~ r Thou art increased by the rain.
s May that which is increased by the rain recognize thee.
t The Raksas is cleared away, the evil spirits are cleared away.
% Thou art the share of the Raksases.
v Let the wind separate you.
w Let the god Savitr, of golden hands, seize you.
a The? Raksas is shaken off, the evil spirits are shaken off.

b Thee for accomplishment!
¢ The Raksas is burnt up, the evil spirits are burnt up.
' 4@ Thou -art the yoke. .
" ¢ Injure* him who injures us, injure him whom we injure.
f Thou art of gods the 'most firmly jointed,® the most richly filled,
the most agreeable, the best of carriers, the best caller of the gods.
g Thou art the oblation-holder that wavers not.
% Be firm, waver not.
i I gaze on thee with the eye of Mitra.
% Be not afraid, be not troubled, let me harin thee [1] not.
1 (Be thou) wide open to the wind. .
m On the impulse of the god Savitr, with the arms of the Agvins,
with the hands of Pusan, I offer thee dear to Agni, to Agni and Soma.
» This of the gods, this of us too.?
o For prosperity thee, not for misfortune.*
p May 1 behold® the light, the radiance for all men.
g May they that have doors stand firm in heaven and earth.
r Fare along the wide atmosphere.
s I place thee in the lap of Aditi.
S t O Agni, guard the offering.
i 1.5. o Let® the god Savitr purify you, with a filter that has no flaw,
with the rays of the bright sun. i

i 1 6.

with the last Mantra. For the use of d
and e in the Soma ritual, ses Caland and
Henry, L' Agnistoma, p. 49.

1 1t js impossible to reproduce the play on
dhrilr and dhirva.

2 sisnitamam must literally mean ¢ most full
of gain’' from san. But Yaskas, Nirukia,
v. 1, renders it sansnatem, while Mahi-
dhara on VS. i. 8, 9 takes it as either
¢¢leanest’ from sna, ‘purify’, or ¢ best
tied’ from snai, ° envelope’, and in the
ritual texts Eggeling (SBE. xii. 15, n. 1)
is probably right in seeing the latter
sense as intended.

% i. o. the offerers partake of the sacrifice as
well as the gods.

3 dratyai must have this sense rather than

‘non-offering’ as Mahidhara takes the.

parallel drataye in V8. i. 11, There it is
opposed to bhatdya, ¢ prosperity ', rather
than ‘s (divine or human) being’ (cf.
Eggeling, i.c.). In KS. i. 4 the contrast
is raksdyai and ardtya: ; in MS. i.1.5 it is
gopithdya and drataye.

5 TS, and V8. have khyegam, an injunctive of

¢ Seo KS. i. 5; Kap8.i.5; MS.i.1.6,7; Vi

the sigmatic aorist of khyd (Macdonell;

Ved. Gramm. § 524), while MS, and KS.
have akhyam, the aorist indicative. The
alternative of indicative and injunctive
in such cases is not rare ; cf. Bloomfield,
JAOS. xxix, 298 :

i. 12-16; in all cases there are conside:
able variants. For the ritual use, s
BS. i. 6. The Adhvaryu purifies
waters, then saddresses them; the
sprinkles the offering with water wi
the Mantra ¢ I sprinkle you, &e.’; thei
the implements are purified. Then
skin is shaken out, 80 that the Raksa
are shaken out, and the skin as

covering of Aditi is brought into con
with the earth. Then the wlitkhala
addressed and brought into contact wi
the skin and called the body of A
The pestle is called the wooden stor
The millstones (drsad-upale) are mad

sound. The remaining Mantras refer
the winnowing-basket and the grai
which comes into contact with it. T

husks are winnowed away and left for the
Raksgases. See also TB. iii. 2, 5. 2-11;
KS. xxxi, 4, 5; KapS, xlvii. 4, 5; MS,
iv.1.6,7; ApCS.i,19.1; M(S.i. 2.2;
0B. i.1. 3. 6-4. 23; KCS. ii. 8. 33-4. 21,

to take vo as merely a -vegue ethical
dative, referring to the waters.

4 The identification of Aditi and earth is
complete ; cf. Hillebrandt, 4diti, pp. 89
et seg. ; Pischel, Ved. Stud. ii. 86.

! This must be the sense of agrepuval, not
¢ first drinking® as taken in ¢B. i. 8. 7;
Eggeling, SBE. xii. 21, n. 1. Sayapa
explains the ¢B. as referring to the fact
that water was poured on the Soma (cf.
Hillebrandt, Ved. Myth. i. 198) to help to
extract the juice from the stems.

2 ¢B. i 1. 8. 10 explains that the use of this
Mantra makes amends to the waters for
their being thgmselves sprinkled with
unconsecrated water (cf. Mahidhara on
V8. i, 18).

vo is rather difficu}t. Probably the reference
is to the purodagiyas, the Mantra of the
offering, and jitstam is singular with refer-
ence to the separate sprinkling of each
portion of the offering. It is also possible

§ Adhisdvanam refers properly to the plank
over which the skin was placed and the
Soma pressed in the Soms ritual; see
Hillebrandt, Ved. Myth. i. 148, Similarly
adri below is another borrowing from
the terminology of the Soma sacrifice.

¢ The offering is called Agni’s body because it
is offered in the fire and consumed by it,
and it releases speech by letting the
Adhvaryu bresk the silence he observed
when about to take the offering from the
cart.

7 Cf. KS.i.6; KapS. i. 6; MS.i. 1. 7: V8.
i..19, 20. The skin is again shaken with
¢ and put down with b; the camyd is
deposited with ¢; then the lower mill.
stone (drsad) and the upper millstone
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b Thou art the skin of Aditi, may the earth recognize thee.
¢ Thou art the supporter of the sky, may the skin of Aditi recog-

nize thee.

& Thou art a bowl of rock,' may the supporter of the sky recognize thee.
€ Thou art a bowl made of the rock,may the rock recognize thee,
7 On the impulse of the god Savitr, with the arms of the Agvins,

with the hands of Pusan, I pour thee out.

g Thou art stimulating,? stimulate the gods.
kb For expiration thee, for inspiration thee, for through-breathing ® thee

(I pound).
i May I extend for long the life (of the sacrificer).t
k Let the god Savitr, of golden hands, seize you.

1. 1.7 a Bold® art thou, support® our prayer. .
b O Agni, drive off the fire that eats raw flesh, send away the corpse-

eating one, bring hither the fire that sacrifices to the gods.”

PP 276 seg. Apana accordingly means

respectively are addressed. The grain is
‘inspiration’, and wyana is an imaginary

then poured into the mill, and addressed
with the Mantra, ‘Thou art stimulating,’ link between the two ; see Vedic Inder,
and pounded withk ; with ithe priestlooks ii. 47, 48.

along his arms. The last Mantraaccom-  * KS.has samrtim and tva for prasitivs and dhdm,
panies the pouring of the grain on the while MS, i.1. 7; iv. 1. 7 has dirghdm dnu
skin. See TB.iii. 2. 6.1-4; KS. xxxi.5; Pprdsitim sdmsprgetham. dirghdm dnu prasitim
KapS. zlvii. 5; MS. iv. 1. 7; BGS. 1. 7; is found in RV. iv. 22.7; x.40.10. The
Ap¢s.i.21.2; MGS.i 2 2; ¢B.i 2. 1. dative in dyuse is not a dative commodi,
14-21; K@S. ii. 5. 2-7; Hillebrandt, but a dative of end contemplated ¢ for
Neu- und Vollmondsopfer, pp. 36, 37. life’ ; see Delbriick, Vergl. Synt. i. 301.

} What dhisand really means here is doubtful; % Cf. KS. i. 7; Kap8.i.7; MS.i. 1.8; V8. i.
Eggeling, SBE. xii. 38, renders it ‘bowl”, 17, 18. The Mantra a accompanies the
and this may be right. Pischel, Ved. taking of the poking-stick ; with  the
Stud. ii. 86, quotes VS. i. 19; MS.i. 1.7, fire is addressed ; c is said as the embers
as evidence of Dhisana as a goddess of are placed on potsherds; d-g and % are
earth, and this may be the sense, but it used in putting the eight potsherds on the
is decidedly obscure. The use of parvatyd Garhapatya fire, and i and & for covering
in‘the case of the drsad and of parvateys in them with coals and joining them., The
that of the upala (cf. Pischel, Ved. Stud. first refers to the poking-stick (upavesa)
1.108) is explained by the fact that the which is used to shove the coals on;
latter as smaller was deemed to be the see TB. iii. 2.7. 1-6; KS. xxxi. 6; KapS.
offspring of the former (daughter, CB. i xlvii. 6; MS.i 1. 8; B(S. i. 8; Ap(S. i
2.1.17; son, GGS. ii. 1. 16 ; Weber, Ind. 22; MCS.i. 2. 3; ¢B.i. 2.1.8-13; K¢S,
Stud. v. 805, n. ; Eggeling, SBE. xii. 39, ii. 4. 26-38 ; 8,16 ; Hillebrandt, Neu- und
n.2). For upula, of. Vedic Indez, i, 874. Volimondsopfer, pp. 88-35.

? dhanyim means ‘grain’ (ultimately from 8 yacka must have some such sense, which
dha), but it is clearly here conceived as suits dhysti. The comm, renders ‘give to,
derived from dhi (ki) ‘ cornpel ’. the gods the purodaga’, but that is scarcely

3 It is certain that prana means ‘expiration’, the literal sense, which is more precisely
Dot ‘inspiration’ as held by Oertel, ‘help us in the offering *,

JAOS, xvi, 236 ; Ewing, JAOS. xzii. 249 7 That is, the Daksinagni or southern fire is
seg.; see Caland, ZDMG. lv. 261 3 i, not used in the rite, as it is the fire used
651-558 ; Deussen, Phil, of the Upanishads, for the burning of the dead; cf. RV, x.

The Cauldron of Potsherds

[—i18

¢ The Raksas is burnt, the .evil spirits are burnt.

d Thou® art firm ; make firm the earth, make life firm, make off-
spring firm, make his fellows? subordinate to this sacrificer.

e Thou art a supporter, make firm the atmosphere, make expiration
firm, make inspiration firm, make his fellows subordinate to this sacri-

ficer.

S Thou are supporting, make the heaven firm, make the eye [1]
firm, make the ear firm, make his fellows, &e.

g Thou art a support, make the quarters firm, make the organ firm,
make offspring firm, make his fellows, &c.

h Ye are gatherers, bring offspring to this saerificer, wealth to him,

make his fellows, &c.

i Be ye® heated with the heat of the Bhrgus and the Aliigirases,
k The potsherds* which wise men collect for the cauldron, these are
in Pusan’s guardisnship. Let Indra and Vayu set them free.
i.1.8. a 1° pour together. .
b The waters have joined with the waters, the plants with sap.

16. 9; Oldenberg, Relig. des Veda, pp. 840,
342, n. 2; 547, n.2; Weber, Ind. Stud.
xvii. 296, 297. :

! Addressed to a kapdla. The kapdles make

up the gharma or cauldron (as shown by
the last Mantra) ; there are eight and
eleven of them used in these rites, the
mode of their placing being deseribed at
length in Yijfiikadeva's commentary on
KCS. ii. 4. 87 (Eggeling, SBE. xii. 84,
n.1). Itisclearthat thedish or cauldron
is conceived as broken, probably for the
reasons given by Eggeling, SBE.. xxvi,
Pp. xxvii-xxix, that it may resemble
the skull with its kapalas (¢B.i. 2. 1. 2)
and a tortoise (which again repre-
sents symbolically the universe), ¢B.
vii. 5. 1. 2. Baudh. Ap. and the other
texts all differ greatly in the mode of
construction and the use of the Mantra
in detail,

? sojate indicates primarily & man’s an:qmr,

and then more generally his equals
generally of whatever rank they and he
-may be; f. Eggeling, SBE, xli. 107,111 ;
Weber, Ind. Stud. xvii, 188, 218,

? This applies to the potsherds. The Bhrgus

and the Angirases are always closely
connected with the fire ritual; in RV.
X. 14, 6 Bhrgu, Atharvan, and Angirasare
all united; in viii. 43. 18 Bhrgu and
Adigiras occur together ; see also Nirukta,

xi. 18 ; Bloomfield, SBE. xlii, p. xxvii,
n. 2; Atharvaveda, pp. 9,10. Ttis hardly
probable that there is any technical
sense in ‘the words here, as there is in
the Atharvaiigirases of the later Atharvan
texts (Weber, Omina und Portenta, p. 346 ;
Eggeling, SBE. xii. 28, n. 1).

% The kapalas are made to form a cauldron

or dish by being closely fitted together.
The comm. renders pusndh as posakasya,
i.e. the sacrificer, which is impossible,
The Mantra itselfis inserted here, though
it is really used at the end of the rite,
because it deals with the kapalas. BgS,
1. 8 gives quite a different application to
the Mantra by ending it with yuaktam
and applying it to the fitting on of the
kapdlas. But in view of the agreement
of TS.,KS., and MS. thisseems secondary,
Baudh, therefore in using the Mantra
has altered it to fit the sense by reading
yusktam.

8 Cf. KS. i. 8; KapS.i. 8; MS.i.1.8; V8. i

21-28. The Mantras a-¢ are used to
accompany the pouring of the offering
into the dish through the sieve and the
uniting of the offering and the waters ;
thedividing up and touchingisperformed
with f, and a pinda is made with g and put
on the coals with . The two waters
referred to are the pranité and the
madanii waters, B(S. 1.9, The following



